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of	Jesus	like	reading	the	Bible	narrative	5:42	Studying	the	main	themes	in	Jesus'	parages	and	see	why	he	used	them	as	the	main	vehicle	for	his	message.	Continue	SÃ	©	Rie	Episode	4	Design	Patterns	Episode	6	The	Parages	of	Jesus	Episode	4	Design	Patterns	Episode	6	The	Parsule	of	Jesus	A	Parábula	Is	A	Little	Fictional	History	That	Is	Presented	To
Teach	a	Religious	Principle	,	simple	truth	or	moral	lesson.	The	New	Testament	of	the	Sacred	Bible	Contains	many	examples	of	Jesus'	parsions:	Seeder's	Parábula	-	Matthew	13:	3-8Parable	of	the	Weeds	-	Matthew	13:	24-30	Bird	of	Mustard	Seed	-	Matthew	13:	31-	32	Yeast	-	Matthew	13:	33	Hidden	Treasure	Parks	-	Matthew	13:	44	Pearl	-	Matthew	13:
45-46Parable	Fishing	Net	-	Matthew	13:	47-50	Parkle	of	the	Unmerciful	Servant	-	Matthew	18:	23-35	in	Vineyard	-	Matthew	20:	1-16Parable	of	the	two	children	-	Matthew	21:	28-32	Tenius	parapy	-	Matthew	21:	31-46	Banquet	wedding	parás	-	Matthew	22:	1-14wise	and	faithful	servants	-	Matthew	24:	45-	51	from	ten	virgins	-	Matthew	25:	1-13	Talent
parapy	-	Matthew	25:	14-30arble	Growing	Seed	-	Mark	4:	26-29Traveling	Home	-	Mark	13:	34-37New	cloth	a	coat	Old	-	Lucas	5:	36New	Wine	in	Old	Wine	-	Luke	5:	38-38wise	and	Fools	-	Luke	6:	47-49	Forgiven	Debts	-	Lucas	7:	36-50	Parkle	of	the	Good	Samar	Itan	-	Luke	10:	25-37	to	Half	-night	-	Luke	11:	5-10Parable	of	the	rich	fool	-	Luke	12:	16-
21unfulful	fig	-	Luke	13:	6-9Jesus	in	a	house	of	Pharisee	-	Luke	14:	7-	11Parable	of	the	big	banquet	-	Luke	14:	16-24Parable	of	lost	sheep	-	Luke	15:	3-7arble	of	the	Lost	Coin	-	Luke	15:	8-10Parable	Lost	Son	-	Luke	15:	11-32.5-32	Luke	16:	1-12	Parable	of	the	persistent	Viu	-	Luke	18:	1-8parable	of	the	Pharisee	and	the	Tax	Collector	-	Luke	18:	9-
14Parable	of	the	Good	Shepherd	-	John	10:	1-5	and	11-18	Examples	of	the	Paragolas	of	the	Old	Testament	of	the	Sacred	Bible:	The	Eagles	and	The	Vine	-	Ezekiel	17:	2-10Trees	Making	a	King	-	Juões	9:	8-15	The	Wasted	Vineyard	-	Isaãas	5:	1-7Samson:	Fort	Bringing	Donor	-	Juões	14:	14Nathan	14:	14Nathan:	Poor	Man's	Sheep	-	2	Samuel	12:	1-4
Examples	of	Faças	and	Fairytes	That	are	Paragolas:	Ant	and	Grasshopper	-	Aesopthe	Boy	Who	Cryed	Wolf	-	Aesopthe	Fox	And	Raven	-	Aesop	The	Lion	Mouse	-	Aesopthe	Tortoise	and	Hare	-	Aesopthe	Mouse	The	Mouse	of	the	Paães	-	Aesopbeauty	and	Beast	-	Gabrielle-Suzanne	Barbot	from	VillenEvethe's	New	Clothes	-	Hans	Christian	Andersen
Obstácle	on	our	way	-	teaches	that	the	removal	of	an	obstacle	can	be	a	way	to	improve	butterfly	history	-	shows	that	we	sometimes	need	struggles	for	Bricke	Brick	-	teaches	that	going	fast	too	can	have	Ruinsfrog	consequences	in	a	milk	bucket	-	shows	that	the	frog	never	gave	up	and	ended	up	leaving	the	bananas	of	PaiaAILTREE	in	the	morning	and
four	in	the	afternoon	"Teaches	that	the	reformulation	of	something	does	not	change	meaning	3	frogs	-	asks	if	three	frogs	were	in	a	log	and	one	decided	to	jump,	how	many	were	left.	The	answer	is	three	because	the	frog	only	made	a	decision,	but	did	not	take	action.	Rio	-	shows	the	importance	of	stopping	something	at	source	instead	of	results.	There
are	many	different	parabic	stories	that	teach	different	and	important	lessons.	7th	Grass	Class	Schoolhigh	SchoolHigh	SchoolCollenge	cordially	invite	you	and	your	loved	ones	to	join	us	to	delight	together	in	the	Word	of	God.	At	our	Belcha	Kinabalu	conference,	Rev.	Mike	Raigher	will	be	sharing	the	lessons	of	Jesus'	parbeles.	The	parses	of	Jesus	and
reversion	of	human	fortune:	Mapping	the	PARABLACE	BOARD	IN	LUKE	JOHN	VIJAYARAJ	R.	(johnvijayaraj@live.in)	Introduction	The	first	system,	the	Jewish	politic-religious	leaders	were	fully	aware	that	some	of	the	parses	of	Jesus	criticized	drastically	their	economic	and	political	interests.	Because	of	this,	they	wanted	to	destroy	it	(Cf.	Mark	12:	12;
Matthew	21:	45-46;	Luke	20:	19).	Thus,	there	was	a	very	narrow	connection	between	Jesus'	parsions	and	his	crucifice.	If	Jesus'	parabetal	teaching	took	him	to	the	cross,	then	we	need	to	re-examine	the	purposes	of	the	parsions.	A	parábula	is	a	figurative	speech	form.	[1]	So	the	original	message	is	always	placed	below	the	surface.	The	audience,
therefore,	first	heard	something	soap	opera	and	then	directed	from	the	literal	to	another	reality.	[2]	The	Ã	â	€	™	â	€	œArta	reality	is	generally	understood	as	spiritual.	If	Jesus'	parsions	teach	spiritual	things,	then	why	the	Jewish	political-religious	leaders	should	there?	For	in	all	ages,	whether	old	or	modern,	the	dominant	elites	supported	spiritual
leaders	that	preach	spiritual	things	and	call	people	to	withdraw	from	political	and	economic	matters.	Why	did	Jesus'	pages	infuriate	the	Jewish	politic-religious	leaders?	Jesus	in	his	parsions	criticized	the	Jewish	politic-religious	leaders?	Do	Jesus'	parsions	speak	against	inhumanizing	social	structures?	How	did	Lucas	employ	Jesus'	parages	in	his
theological	framework	of	the	Gospel?	Jesus'	parsions	are	drawn	from	experiences	and	everyday	events	in	the	world	of	nature.	They	reflect	the	socioeconãmic	and	political	conditions	of	the	Roman	Palestine	of	the	first	sést.	Some	of	them	are	extracted	from	the	past	and	contemporary	history	of	Israel.	In	Synoptic	Gospels,	some	of	the	parsions	begin
with	the	introductory	faith	"The	Kingdom	of	God	/	CÃ	©	US	is	like	..."	In	Mark	Only	a	parába	begins	with	this	Formula	(Marcos	4:	26	),	while	most	of	the	parsoles	in	Matthew	begins	with	this	Formula	(Mt	13,	24,	31,	33,	44,	45,	47;	18:	23;	20:	1;	22:	2;	25:	1)	.	Some	paranoles	say	the	coming	of	the	Kingdom	of	God	(eg	Mark	13:	32-37;	Luke	13:	23-30).
Thus,	it	was	argued	that	the	paranes	of	Jesus	proclaim	the	Kingdom	of	God.	[3]	However,	a	careful	study	of	Jesus'	parbeles	shows	that	they	deal	with	economic	and	political	issues.	As	WR	Herzog	argues:	"Parliamentary	was	a	part	of	the	public	activity	of	Jesus	that	was	followed	with	suspicion	and	eventually	considered	acionable,	their	parages	must
have	dealt	with	dangerous	issues,	which	always	mean	Political	and	economical	questions.	[4]	This	role	allegations	that	Jesus'	paranes	affirm	the	reversal	of	Fortune.	There,	Jesus	and	his	hearing	lived	under	the	Roman	imperial	power.	The	political-religious	borders	and	His	Kings	Puppets	(Herod	Dynasty)	connives	with	the	Roman	and	explored	lords	of
the	population.	A	great	majority	of	people	in	the	first	Roman	Palestine	of	the	first	system	lived	in	poverty	and	unworthiness.	In	other	words,	They	lived	in	a	state	of	negotiation	of	life	and	dignity.	Jesus	stood	on	the	side	of	the	oppressed	and	taught	the	justice	of	God	(ie	the	defense	of	the	oppressed	and	the	subversion	of	the	oppressors).	This	study	Near
the	parsions	of	Jesus	from	the	perspective	of	human	rights	s.	The	struggle	for	human	rights	is	a	struggle	for	the	greatest	justice.	[5]	Thus,	the	intention	of	this	study	is	to	see	how	the	parages	of	Jesus	revert	human	fortune	and	thus	restore	human	rights.	This	study	proposes	that	evangelists	use	the	pebbles	of	Jesus	theologically;	Thus,	the	parameters
should	be	studied	in	the	greater	theological	framework	of	the	Gospels.	A	rigorous	study	of	all	the	paranes	of	Jesus	is	in	addition	to	the	scope	of	the	present	study,	so	that	we	will	limit	our	investigation	to	the	selected	paranoles	of	Jesus	in	the	gospel	of	Luke.	We	have	split	the	paper	into	two	parts;	First,	we	will	discuss	as	the	parages	in	Reverse
Fortunes	Reverse	Fortunes;	AND	We	will	see	how	the	parsions	are	theologically	used	in	Lucas.	1	1	Reversion	of	1.1.	Reversal	of	economic	rights	in	Old	Israel,	when	the	equity	property	was	divided,	the	eldest	son	would	receive	double	part	of	the	property	(Cf.	DT	21,	17).	In	some	cases,	the	earth	can	be	too	small	to	be	divided.	This	would	make	the
other	family	member	(s)	to	be	thrown	out	in	a	life	of	insecure	and	loss	of	property	rights.	[6]	In	advanced	agile	society,	people	who	were	expelled	from	the	patrimony	ended	as	itinerant	day	workers,	beggars,	criminals	and	social	thugs.	[7]	The	context	of	the	rich	foolish	parábula	(Luke	12:	16-21)	probably	reflects	a	reality	so	hard.	A	unidentified	person
from	the	crowd	that	had	probably	been	thrown	out	of	the	patrimonial	land	for	his	older	sister	asked	Jesus	to	arbitrate	in	his	land	dispute	(Luke	12:	13).	Instead	of	providing	a	solution	to	the	problem,	Jesus	said	this	parába	to	CrowdÃ	¢	â	€	(Luke	12:	15).	The	parane	begins	with	Jesusa	warning	against	the	accumulation	of	wealth.	A	be	careful!	Be	in	your
guard	against	all	kinds	of	ganance;	For	one's	life	does	not	consist	in	the	abundance	of	possessionsÃ	¢	(Luke	12:	15).	The	phrase	q	¢	in	the	abundance	of	possessions	¢	reveals	the	state	of	surplus.	The	rich	man	was	not	convicted	because	he	was	rich,	but	because	he	was	not	willing	to	share	(v.	18-19).	Your	decision	to	extend	your	warehouse	affected	the
local	economy.	It	probably	stored	the	grains	to	sell	in	the	time	of	hunger	and	hunger,	so	that	it	could	get	more	profit	¡¢	a	pure	and	simple	explanation	of	customers.	He	stored	all	for	his	own	life	(vs.	19),	but	powerful	Godaman	intervention	annulled	rich	plans	mana	s.	A	god	told	him:	ie	his	fool!	This	same	night	his	life	is	being	required	of	you.	And	the
things	you	have	prepared,	for	whoever	will?	(V.	20).	In	the	divine	economy,	these	egocentric	people	are	called	Foolan	¢	(vs.	20).	God	in	his	wisdom	fills	the	hungry	with	good	things	and	sends	the	rich	of	empty	hands	(Lk	1,	53).	This	parábal	challenges	of	â	€	â	€	to	share	their	wealth	with	osca-notsa	to	establish	a	fair	society.	One	should	not	be	greedy
for	his	/	her	worldly	goods,	but	they	must	be	willing	to	share	their	goods	with	the	needy,	particularly	with	the	landless	and	homeless.	The	rich	man's	parábula	(Luke	16:	19-31)	must	be	seen	against	the	notice	Jesus	from	the	Pharisees,	who	were	greedy	(Luke	16:	14).	Luke	16:	19-20	reflects	the	society	of	two	layers,	the	rich	lived	in	luxury	and	the	poor
lived	in	despair.	The	rich	man	and	the	treating	were	not	only	two	individuals,	but	they	represent	two	groups	in	society,	the	Haves	¢	and	the	es	¢	has-nots.	PTA,	[8]	vs	20).	This	portrays	the	oppressive	economical	structure	that	boosted	a	person	to	live	in	absolute	poverty.	The	phrase	is	covered	with	SORSÃ	¢	(vs.	20)	Indicates	your	pathetic	condition
and	no	one	cared	about	it.	He	lived	in	Melancholia	and	the	dogs	came	to	lick	himself	aids	¢	(vs.	21).	The	rich	man,	on	the	other	hand,	a	clothing	of	pacrupura	and	fine	linen	and	celebrated	sortically	all	Dayã	¢	(vs.	19).	He	would	see	the	poor	bouty	every	day	at	his	gate	(vs.	20),	but	he	did	not	pay	attention	to	him.	Lifestyle	of	the	rich	manans	and	your
attitude	toward	betraying	that	he	was	part	of	the	oppressive	system,	which	made	many	poor,	perhaps	created	many	beggars.	This	parábula	does	not	spell	religious	life,	both	of	the	rich	man	or	treachery	[9],	but	emphasizes	the	right	use	of	possessions.	[10]	The	parábula	reveals	an	inversion	of	human	values,	in	the	world	to	come.	[11]	Seeing	a	barger
in	the	bosom	of	AbraÃ	£	and	calling	AbraÃ§o	as	a	Fatherã	¢,	the	rich	man	acknowledged	that	Bosteo	was	a	son	of	AbraÃ	£	and	therefore	his	brotherâ	€	â	€	¢	He	managed	to	recognize	him	when	he	was	in	the	world.	The	refusal	to	send	blackberries	rich	sisters	mana	would	show	that	it	is	not	the	bazero	from	an	anotherman	¢	world	should	give	attention,
but	of	the	present	age	they	should	give	attention	(Vss.	27-31).	The	autocentralized	life	of	the	rich	man	separated	him	from	the	poor	son	of	AbraÃ	£	o.	The	parábula	criticizes	the	unfair	society	that	lends	a	little	attention	to	the	poor.	As	P.	Hertig	argues:	Ã	â	€	™	Â	Â	Â	°	"God	detects	the	responsible	rich	â	€"	For	your	lifestyles	and	that	your	response	to
the	poor	has	eternal	consequences.	[12]	The	parábula	outlines	that	in	the	coming	God	will	restore	the	rights	and	dignity	of	the	poor.	[13]	The	pardon	of	the	prudent	manager	(Luke	16:	1-8)	shows	the	merciless	oppressive	system	of	the	Mediterranean	world	of	the	first	sessor.	Most	commentators	treats	the	manager	as	Ã	â	€	™	â	€	¢	â	€	ƒ	A	rich	landlord
was	now	falsely	accused	as	â	€	™	¬	"Squid	your	property	Ã	¢	â	€"	(vs.	1).	The	passive	aorist	of	diovallÃ	©	(Ã	â	€	‡	¬	"for	accusing	,	vs.	1)	Ã	¢	€	"accused	ã	â	€"	indicates	a	false	or	calm	load.	[15]	The	manager	who	played	the	intermediary	between	the	landlord	and	the	merchants	were	placed	in	a	Vulnerable	situation.	The	cancellation	of	Daças	(Vss.	5-
7)	is	probably	the	hidden	interest.	[16]	J.	Nollland	notes	that	in	the	old	society	interest	rates	were	very	high.	For	example,	in	the	Compartment	of	Commodity	rose	to	50%.	[17]	Interest	rates	were	maintained	hidden	due	to	the	Jewish	USA	prohibition.	Therefore,	the	value	of	the	document	(vs.	6)	includes	the	price	of	goods	and	the	occult	interest.	The
50%	cut	in	oil	and	20%	cut	into	wheat	were	probably	the	occul	interests	TOS	(VSS.	6-7).	By	canceling	the	occult	interest,	the	manager	practiced	justice	in	the	midst	of	an	abusive	economic	structure.	Although	what	he	did	was	unfaithful	in	relation	to	his	landlord,	the	landlord	praised	the	manger	for	his	astivia	(vs.	8).	His	act	had	finished	as	a	faithful
act	before	God.	The	release	of	traders	of	occult	interest	was	aimed	at	being	an	act	of	justice	because	it	has	improved	human	life.	The	diversions	bring	loss	of	honor,	loss	of	land	and	slavery.	Cancellation	of	Doubts	probably	refers	to	the	launch	of	the	Jubilee.	[18]	Doubts	push	people	to	the	margin,	but	the	cancellation	of	divership	bring	people	to	the
center	of	society.	1.2.	Reversation	of	social	and	cultural	rights	Dining	in	the	first	Mediterranean	World	Sater	discloses	social	relationship,	classification	of	class,	group	solidarity	and	economic	transactions.	[19]	As	green	places,	meals	indicate	social	demarcation	between	insiders	and	strangers.	[20]	In	this	context,	an	elite	sharing	table	with	a	non-elite
is	considered	ashamed.	The	parane	of	the	big	party	(Luke	14:	16-24;	cf.	Matthew	22:	1-14)	should	be	understood	against	this	sociocultural	context.	The	nature	of	the	party	(~	â	€	‡	š	"Great	Tray	Ã	â	€	™,	vs.	16),	people	invited	(Ã	â	€	‡	¬"	ManyÃ	¢	€,	vs.	16),	and	size	of	the	House	(~	â	€	‡	‡	‡	‡	‡	‡	‡	‡	‡	‡	‡	‡	‡	‡	‡	‡	‡	‡	š	"Many)	in	the	parábula	(vs.	16)
refers	to	the	elites	of	society.	[21]	When	members	of	the	elite	of	society	have	excuses	(Vss.	18-20),	the	man	commanded	that	His	slave	brought	the	poor,	the	cripples,	the	blind,	the	lame,	and	those	who	were	on	the	roads	and	clues	(Vss.	21-	23).	The	people	who	were	brought	now	to	the	party	in	a	strong	contrast	to	those	who	were	invited.	The	poor,
crippled,	the	blind	and	the	lame	in	verses	21	refer	to	the	marginalized	group	and	those	that	of	roads	and	clues	in	verse	23	are	likely	to	refer	to	beggars.	[22]	Jemiah,	JB	Green	and	Ke	Bailey	argues	that	the	People	from	the	roads	and	clues	were	not	Jews.	[23]	This	argument	seems	like	a	kind	of	allegor.	Those	who	came	from	the	roads	and	clues	were
socially	adversarious	and	religiously	impure.	They	lived	without	rights	and	privileges.	socioeconomic	and	political-religious	gios.	The	parábula	exhibits	a	large	reversal	of	social	order.	Those	who	were	beyond	themselves	were	now	treated	as	equal.	Those	who	lived	on	the	periphery	now	were	in	the	center	of	society.	The	lost	son's	parábula	(Luke	15:
11-32)	describes	the	loss	of	joy	and	reset	the	£.	The	Ã	¢	¬	Losta	¢	¬	Ã	¢	¬	In	Luke	15:	1-32	¢	was	lost	to	ignore	or	human	INSTANCE	prÃ³prio	interest.	The	second	son	was	lost	because	of	your	interest	prÃ³prio	and	it	was	a	voluntÃ¡ria	loss.	The	second	son	Ã	¢	â,¬	"if	outside	one	of	the	citizen	that	the	£	paÃsÃ	¢	â	¬	(vs.	15).	He	gave	as	a	hired	laborer.
In	the	world	of	the	first	sÃ	©	culo,	the	world	of	Mediterra	¢	neo,	the	employment	contract	entalÃ§ado	connected	a	legal	person	"Ã	¢	â,¬"	stay	with	Ã	¢	¬	|	a	patron	and	work	in	general	up	Service	for	a	perÃodo	of	especÃfico	time	Ã	â	¬.	[24]	the	second	son	jobs	in	the	alimentaÃ§Ã	£	pigs	(vs.	15),	expressing	the	Degradation	£	dignity.	[25]	Evans	places
as	Ca,	Ã	¢	¬	Â	a	point	of	view	that	a	Jew	desgraÃ§ae	Degradation	£	reached	the	navel	lower.	[26]	of	the	imperfect	epithein	(Ã	¢	¬	give	powder)	Ã	¢	¬	"the	back	side	16	pointing	his	I	desire	in	the	£	fulfilled.	This	indicates	that	he	lived	in	absolute	poverty	and	hunger.	His	recovery	the	£	comeÃ§ou	when	he	decided	to	return	home	(vss.	17-19).	The
language	Ã	¢	¬	Å	To	come	to	your	sentidoÃ	â	¬	¢	Ã	¢	â	¬	(cf.	vs.	17)	resembles	Semitic	phrase	Ã	Ã	¢	¬	Å	Po	is	arrepender.Ã	¢	â	¬	[27]	£	reset	the	lost	son	was	initiated	by	the	Father	(vss.	20,	22-24).	The	kissing	of	prÃ³prio	(vs.	20)	indicates	the	act	of	the	loss	£	(2	Samuel	14:	33).	He	was	dressed	in	"the	first	robe"	(StolÃ¤	"n	Pr	'tÃ¤"	No,	RSV	translate
the	phrase	as	Ã	¢	â,¬â	"the	best	robe	Ã	¢	¬,	vs.	22).	The	missing	personal	pronoun	Ã	¢	¬	¢	â	¬	HISA	(autou)	in	versÃculo	22	indicates	that	the	robe	in	the	£	belonged	to	the	son	as	some	commentators	argue.	[28]	However,	Ã	¢	¬	Å	First	robe	probably	denotes	the	mantle	of	the	Father,	which	he	wore	on	feast	days	and	other	major	Occasions.	[29]
Putting	"the	first	robe"	in	the	Son	symbolizes	the	£	Acceptance	by	the	community.	[30]	the	ring	(vs.	22)	symbolizes	authority	(Esther	3:	10;	8:	8)	and	sandals	(vs.	22)	symbolize	the	status	of	a	free	[31]	the	party	with	the	fat	calf	(vs.	23)	that	organized	parent	discloses	joy.	Reconciliation	of	£	the	son	to	the	community.	[32]	Thus,	shows	that	social	and
cultural	rights	of	the	second	son	were	restored.	the	reset	£	the	human	value	and	dignity	Ã	©	one	OCCASION	£	nA	the	festivity	£-Only	in	the	earth,	but	as	well	in	CA	©	m	©	u	(VSS.	a	°	23-24,	32).	1.3.	the	reverse	£	di	civil	and	religious	reitos	in	Jewish	society	(for	any	matter	in	any	society),	widowhood	means	desaceleraÃ§Ã	£	o,	vulnerability	and	the
privaÃ§Ã	£	econÃ'mica.	Jesus	criticizes	the	religious	community	for	its	inhuman	attitude	Interface	£	o	Ã	s	viÃºvas	(Luke	20:	46-47).	The	parÃ¡bola	the	unjust	judge	and	the	widow	(Luke	18:	2-5)	shows	the	condiÃ§Ã	£	miserÃ¡vel	viÃºvas	of	the	world's	first	sÃ	©	culo	the	Mediterra	neo	¢.	The	imperfect	of	Erchesthai	(to	arrive	¢	¬)	¬	Ã	¢	¬	Was	continued
from	the	versÃculo	3	indicates	the	constant	struggle	with	the	widow	a	corrupt	and	oppressive	court	system.	The	unwillingness	of	the	judge	to	hear	his	petiÃ§Ã	£	suggests	that	the	judge	would	probably	expect	a	bribe	her,	which	was	very	common	among	the	Romans	funcionÃ¡rios	(Acts	24:	26).	When	she	was	unable	to	give	it	the	graft	£	petiÃ§Ã	was	set
aside	and	justice	was	delayed.	Repeated	its	request	for	the	judge	to	grant	her	justice	against	your	opponent	(vs.	3)	indicates	that	she	was	struggling	with	some	kind	of	civil	rights.	Her	persistent	struggle	for	justice	was	finally	vindicated	(vss.	4-5).	She	received	her	civil	law.	His	unwillingness	to	bend	on	the	£	direÃ§Ã	a	corrupt	system	and	its	refusal	to
be	a	silent	spectator	injustiÃ§a	motivate	audiÃªncia	of	Jesus	to	fight	for	their	civil	rights	atravÃ	©	s	media	in	the	£	violent.	Jesus	told	parÃ¡bola	the	Pharisee	and	the	tax	collector	(Luke	18:	10-13)	to	correct	the	spiritual	complacÃªncia	some	of	his	audiÃªncia	(Luke	18:	9).	The	verb	peithein	(vs.	9)	is	Ã	¢	¬	¢	¬	To	convince	or	Ã	¢	¬	¢	To	be	confianÃ§a.Ã
¬	[33]	Thus,	shows	that	one	of	audiÃªncia	Jesus	was	convinced	themselves	that	they	were	righteous	and	despised	the	rest	(vs.	9).	¬	Ã	¢	â	"The	rest	¬	Ã	¢"	Calculating	in,	volley	was	excluÃdo	GraÃ§a	God.	The	Pharisee	stayed	and	prayed	-	a	prayer	of	A.	PLUMMER	Observations	Ã	¢	â	€	"There	is	no	prayer,	even	in	shape;	He	asks	God	for	nothing,	being
completely	satisfied	with	his	current	condition	¢	â	€	¢	It	looks	at	God,	but	it	is	contemplated.	[34]	The	Pharisee	thought	he	was	religious	than	â	€	"the	rest,	because	he	was	not	one	of	the	thieves,	dishonest	people,	adhesives	and	pedal	collectors	Gio	(vs.	11),	but	raspid	twice	a	week	and	everyday,	all	of	their	income	(vs.	12).	The	pedal	collector,	on	the
other	hand,	Ã	¢	â	€	"distant,	would	not	even	look	at	the	sky,	but	was	knocking	on	his	chest	and	saying:	â	€	¬	God,	be	merciful	to	me,	a	sinner!	Ã,	â	€	"(vs.	13).	The	term	Greek	Ã	¢	â	€	‡	HO	TelÃ	¥	â	€	ƒâ	€	ƒâ	€	ƒâ	€	ƒâ	€	ƒâ	€	ƒâ	€	ƒâ	€	ƒâ	€	ƒâ	€	ƒ	Tax	Collector.	[35]	In	the	Roman	Palestine,	Ã	¢	€	"Jews	held	[Both]	the	position	of	taxes	and	pedigar	collector.Ã
¢	¬	[36]	Historic	sources	indicate	a	considerable	number	of	Jews	worked	at	Upper	Egypt	as	tax	collectors.	[37]	Both	tax	collectors	and	pedals	were	feared	and	hated	by	almost	all	groups	of	people	in	Roman	provinces.	[38]	The	Jews	hated	them	not	because	they	were	ritually	unclean.	But	because	they	were	involved	in	a	dishonest	profession.	[39]	In
Egypt,	production	tax	rates	were	fixed	between	10	and	12	percent,	but	a	pedal	collectors	collected	more	than	33%.	[40]	The	tolls	were	not	different	from	the	thieves,	dishonest	and	adhesive	people,	because	all	deceive	and	oppress	people.	The	imperfect	of	Tuptein	(Ã	â	€	‡	¬	"to	beat	Ã	â	€	™,	vs.	)	Indicates	a	contain	act	nuo	to	hit	the	chest.	The	chest
or	heart	is	considered	the	seat	of	sin;	[41]	Thus,	his	act	announces	his	fulfillment	of	sinfulness	that	he	belonged	to	an	exploratory	power	structure.	He	discovered	his	moral	speech	and	understood	how	much	he	had	diminished	the	justice	of	God.	The	paramba	ends	with	a	convincing	reversal	display	of	human	fortune.	It	was	the	pedestal	collector,	not
the	Pharisee,	went	home	justified	(Vs.	14).	2.	PABLES	OF	JESUS	​​AND	LUCAN	THEOLOGICAL	FRAMEWORK:	Reversing	the	social	structures	The	parses	of	Jesus	in	the	gospel	of	Luke	must	be	read	in	the	larger	context	of	Luke's	narrative.	S.	Curkpatrick	comments	that	Lucan's	parages	make	a	direction	of	kerymatic	or	worldwide	reversal	with	his
framing	of	the	gospel.	[42]	The	paranes	of	Jesus	become	more	powerful	and	significant	only	within	the	theological	landmark	of	the	Gospels	(ie	Mark,	Matthew	and	Luke).	F.	Stagg	in	your	article,	Ã	¢	â	€	¬	"Theological	use	of	paripio	Ã	¢	â	€"	demonstrates	that	Luke	used	theologically	parsions.	[43]	S.	Curkpatrick	notes:	â	€	"Luke	frames	a	historia	of	a
couple	in	a	certain	teological	way.	The	paramages	we	discussed	above	disclose	the	reversion	of	human	fortune.	The	location	Social	of	the	protagonists	of	the	parsions	exhibits	that	they	were	vitimates	of	Skulous	Economic	and	Politics.	In	GP	the	words	of	Anderson	Ã	¢	â	€	"The	Lucan	parsules	are	histories	of	characters	in	crisis,	whether	from	their
foremost	or	imposed	of	without.	[45]	The	rich	fool	(Luke	12:	16-21),	the	lost	son	(Luke	15:	11-32),	and	the	Pharisee	(Luke	10-13)	end	up	in	crisis	due	to	its	own	creation.	On	the	other	hand,	the	crisis	is	imposed	on	the	poor	liquet	(Luke	16:	19-31),	the	prudent	manager	(Luke	16:	1-8),	the	marginal	groups	in	the	great	party	parás	(Luke	14:	16	-24)	and
Viu	(Luke	18:	2-5)	by	the	structures	of	injustice.	The	powerful	intervention	of	God	reverses	the	structures	of	society.	Luke	presents	the	reason	for	reversion	in	Jesus'	programmatic	sermon	in	Nazareth	Synagoga.	To	understand	Lucan's	pureing	theology,	the	parsions	should	be	put	into	perspective.	Luke	brings	Nazarã's	episode	(Luke.4:	16-30)	earlier
in	his	narrative	(Mark.6:	1-6)	This	shows	that	the	Serman	of	Jesus	in	Nazareth	Synagoga	works	as	a	programmatic	passage	for	the	whole	gospel.	[46]	Luke	4:	18-19	Describe	the	Ã	â	€	™	¬	"Nazareth	Declaration	of	Human	Rights	Ã	â	€	™1,	and	Luke	4:	21-27	Delineate	the	Agenda	de	Jesus	of	the	human	rights	of	the	marginal.	When	the	congregation
heard	this,	they	were	filled	with	anger.	But	but	Away	through	them	and	continued	his	Waya	(vs.	30).	This	heroic	act	of	Jesus	shows	his	resolution	to	transform	from	the	city	(ie	the	center	of	politic	and	economic	power)	to	go	to	the	villages	of	Galiléia	(ie,	for	the	victims	of	the	Politics	and	economic	oppression).	Luke	4:	18-19	was	composed	of	two
passages	of	IS	(IS	61:	1-2;	58:	6).	It	cites	Jesus	the	text	of	Isauras	61:	1-2	Practically	on	the	one,	except	for	three	important	modifications.	He	omits	the	phrases	to	connect	to	HeartedÃ	¢	Broken	(Is	61:	1)	[47]	and	a	day	of	vengeanence	¢	(Is	61:	2),	and	adds	the	phrase	Ã	¢	Leave	the	free-go	(Isaãas	58	:	6).	Luke	4:	18-19	has	two	main	verbs	¢	(Chriein)
and	one	for	Senda	(apostellein)	and	four	infinitive	phrases	[48].	The	main	verbs	Ã	¢	Ã	¢	and	â	€	and	â	€	show	the	practice	of	Jesus	and	the	four	infinitives	(Ã	¢	to	bring	good	Newsa	[euangelisasthai],	Ã	¢	to	proclaimÃ	¢	[ka	ruxai],	Ã	¢	to	send	outa	[betteilai	],	and	for	proclaimÃ	¢	[keruxai])	work	as	an	infinitive	purpose,	therefore	expresses	the	purpose
of	the	Jesusth	Mission.	[49]	The	repetition	of	the	noun	a	release	¢	(apesis,	twice,	in	vs.	18)	emphasizes	the	goal	of	his	mission	as	a	liberator.	[50]	The	last	two	infinitive	phrases,	Ã	¢	to	send	the	oppressed	in	LibertyÃ	¢	(vs.	18),	and	one	to	announce	the	acceptable	year	of	Lorda	(Vs.	19)	describe	the	Jubilee	expression	(LV	25:	10).	The	set	of
subordination	Ã	¢	because	¢	(Hou	Heiveken,	vs.	18)	expressed	the	purpose	of	a	spirit	of	the	Lord	is	on	MEA	(vs.	18).	The	purpose	of	the	Union	is	to	announce	the	launch	of	the	Jubilee	to	Marginal	(the	poor,	the	captives,	the	blind,	and	the	oppressed).	The	good	news	that	Jesus	preached	to	the	poor	is	the	release	of	the	Jubilee.	Luke	uses	the	poor	term
in	a	socio-economic	sense.	[51]	In	poor	term	lucas	is	mostly	listed	with	cripples,	thighs,	lepers,	deaf,	blind,	oppressed	and	hungry.	Roman	imperial	power	with	the	help	of	politically-religious	leadership	in	Jerusalman	explored	the	population	and	extracted	their	economy	through	various	taxes.	The	peasants	in	the	Roman	Palestine	paid	41-48%	of	their
income	as	taxes.	[52]	The	heavy	tributation,	hunger,	crops	failure,	and	banditism	causes	peasants	for	chronic	poverty,	dwelling,	and	even	slavery.	The	Ã	¢	PrisonersÃ	¢	in	Luke	4:	18	were	more	likely	to	refer	to	debtors	prisoners	(Matthew	18:	23-35).	[53]	The	Ã	¢	blind	(v.	18)	were	probably	the	prisoners	who	are	seated	in	the	prison	darkness.	(Cf.	Is
42:	7)	[54]	The	oppressed	¢	(vs.	18)	were	probably	referring	to	the	economically	and	socially	oppressed	population.	The	repetition	of	the	noun	Â	¢	release	¢	(apesis,	vs.	18)	and	the	phrase	¢	The	acceptable	year	of	Lorda	(vs.	19)	are	rooted	in	Jubilee	Instruction	of	LV	25	and	DT	15:	1	-6.	The	Jubilee	Year	is	the	year	of	release	and	human	rights
restoration.	During	the	year	of	Jubilee	those	who	have	become	slaves	due	to	poverty	should	be	released	(Levith	25:	39-41);	Lands	leased	due	to	poverty	must	be	returned	to	its	owner	(Levith	25:	10,	13);	Earth	should	be	given	rest	(Levith	25:	2-7,	11-12);	and	people's	divers	should	be	canceled	(Deuteronomy	15:	1-6).	As	P.	Hertig	puts,	Jubilee	means
reversing	rich	and	poor,	a	resource	and	flattening	redistribution	of	pyramids.â	€	[55]	According	to	Ja	Sanders,	Isaãas	61	was	composed	of	the	tradition	Jubilee	and	using	the	Isaiahnic	text	the	Lucan	Jesus	proclaims	to	liberate	from	the	economic	oppression	of	the	Roman	imperial	power	[56]	and	the	Jewish	politic-religious	leaders.	Lucan	Jesus
proclaims	a	great	inversion	of	the	oppressors	and	oppressed.	[57]	The	reversal	that	Jesus	proclaimed	in	NazarÃ	©	synagogue	is	resorted	in	parsions.	The	Public	of	Jesus'	parbeles	were	mostly	peasants,	who	were	poor	and	oppressed	Population	of	Roman	Palestine.	They	listen	seriously	to	the	great	inversion	that	Jesus	proclaimed.	Human	and	human
values	​​are	structures	The	rich	man	leaves	behind	his	wealth	for	the	poor;	The	poor	bouty	is	consoled,	but	the	rich	man	burns	in	Hades;	the	practical	manager	justice	in	the	middle	of	the	oppressive	economic	structure;	The	marginal	groups	are	brought	from	the	periphery	to	the	center;	The	acceptance	gains	gains;	The	Visa	challenges	the	system	and
obtain	justice;	The	pedestal	collector	laments	for	being	part	of	an	oppressive	system.	The	parsbols	challenging	human	complacement	and	criticizing	oppressive	power	structures.	According	to	Luke,	one	of	the	charges	that	the	Jewish	politic-religious	leaders	interposed	against	Jesus	in	his	judgment	was	that	one	he	attaches	people,	teaching	for	all
Judily,	since	the	galile,	where	he	to	this	place	¢	(Luke	23:	5).	They	found	his	teaching	was	a	treat	for	his	hegemony.	When	the	congregation	in	NazarÃ	©	synagogue	I	heard	his	sermon,	they	tried	to	kill	him	playing	down	the	cliff	(Luke	4:	29).	Because	of	his	parabetal	teaching,	the	Jewish	politic-religious	leaders	asked	the	Roman	governor	to	be
crucified	(Luke	23:	21).	The	programmatic	sermon	of	Jesus	in	NazarÃ	©	theological	structure	to	understand	the	parsions.	Only	when	Jesus'	parsions	deals	against	Jesus.	Conclusion	The	parses	of	Jesus	that	we	had	discussed	above	describe	the	oppressive	social	structure	and	its	subversion.	The	Public	of	Jesus'	parbeles	and	the	protagonists	of	the
paramoles	were	lived	in	the	same	socio-economic	and	political	world.	The	Public	of	the	Paraglas	had	internalized	social	injustice,	but	the	protagonists	of	the	paramoles	wants	to	withstand	the	oppressive	system	or	perish	with	the	oppressive	system.	This	motivates	the	hearers	of	Jesus	from	Jesus	to	resist	the	oppressive	system	for	non-violence.	The
reverse	of	the	human	fortune	that	the	displayed	display	is	introduced	for	the	first	time	in	Jesus'	programmatic	sermon	in	Nazaran	synagogue.	Jesus	was	anointed	by	God	to	proclaim	the	jubilee	liberation	to	the	poor,	the	oppressed	segment	of	society.	The	launch	of	the	Jubilee	connotes	the	reversal	of	human	fortune	and	thus	restores	human	rights.	The
Roman	imperial	power	with	the	help	of	the	Jewish	politic-religious	leadership	oppressed	the	local	peasants	and	extracted	their	economy	through	various	taxes	(ie	state	and	religious	taxes).	Jesus	stood	on	the	oppressed	side	and	criticized	the	oppressive	system	through	his	parsions.	This	act	of	Jesus	led	him	to	the	cross.	This	study	also	shows	that	the
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